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Here therefore we may divide all the perceptions of the mind into two classes or species,
which are distinguished by their different degrees of force and vivacity. The less forcible and
lively are commonly denominated Thoughts or Ideas. The other species want a name in our
language, and in most others; I suppose, because it was not requisite for any, but
philosophical purposes, to rank them under a general term or appellation. Let us, therefore,
use a little freedom, and call them Impressions; employing that word in a sense somewhat
different from the usual. By the term impression, then, I mean all our more lively perceptions,
when we hear, or see, or feel, or love, or hate, or desire, or will. And impressions are
distinguished from ideas, which are the less lively perceptions, of which we are conscious,
when we refect on any of those sensations or movements above mentioned. […]
But though our thought seems to possess this unbounded liberty, we shall fnd, upon a nearer
examination, that it is really confned within very narrow limits, and that all this creative
power of the mind amounts to no more than the faculty of compounding, transposing,
augmenting, or diminishing the materials afforded us by the senses and experience. When
we think of a golden mountain, we only join two consistent ideas, gold, and mountain, with
which we were formerly acquainted. A virtuous horse we can conceive; because, from our
own feeling, we can conceive virtue; and this we may unite to the fgure and shape of a
horse, which is an animal familiar to us. In short, all the materials of thinking are derived
either from our outward or inward sentiment: The mixture and composition of these belongs
alone to the mind and will. Or, to express myself in philosophical language, all our ideas or
more feeble perceptions are copies of our impressions or more lively ones. […]
There is, however, one contradictory phenomenon, which may prove, that it is not
absolutely impossible for ideas to arise, independent of their correspondent impressions. I
believe it will readily be allowed, that the several distinct ideas of colour, which enter by the
eye, or those of sound, which are conveyed by the ear, are really different from each other;
though, at the same time, resembling. Now if this be true of different colours, it must be no
less so of the different shades of the same colour; and each shade produces a distinct idea,
independent of the rest. For if this should be denied, it is possible, by the continual gradation
of shades, to run a colour insensibly into what is most remote from it; and if you will not
allow any of the means to be different, you cannot, without absurdity, deny the extremes to
be the same. Suppose, therefore, a person to have enjoyed his sight for thirty years, and to
have become perfectly acquainted with colours of all kinds, except one particular shade of
blue, for instance, which it never has been his fortune to meet with. Let all the different
shades of that colour, except that single one, be placed before him, descending gradually
from the deepest to the lightest; it is plain, that he will perceive a blank, where that shade is
wanting, and will be sensible, that there is a greater distance in that place between the
contiguous colours than in any other. Now I ask, whether it be possible for him, from his
own imagination, to supply this defciency, and raise up to himself the idea of that particular
shade, though it had never been conveyed to him by his senses? I believe there are few but
will be of opinion that he can: And this may serve as a proof, that the simple ideas are not
always, in every instance, derived from the correspondent impressions; though this instance
is so singular, that it is scarcely worth our observing, and does not merit, that for it alone we
should alter our general maxim.
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