Les deux principes du jugement moral et de I'action morale

I11. Le spectateur impartial

[1] “In solitude, we are apt to feel too strongly whatever relates to ourselves: we are apt to
over—rate the good offices we may have done, and the injuries we may have suffered: we are
apt to be too much elated by our own good, and too much dejected by our own bad fortune.
The conversation of a friend brings us to a better, that of a stranger to a still better temper. The
man within the breast, the abstract and ideal spectator of our sentiments and conduct, requires
often to be awakened and put in mind of his duty, by the presence of the real spectator” (111, 3,
§ 38

[2] ““we admire that noble and generous resentment which governs its pursuit of the greatest
injuries, not by the rage which they are apt to excite in the breast of the sufferer, but by the
indignation which they naturally call forth in that of the impartial spectator; which allows no
word, no gesture, to escape it beyond what this more equitable sentiment would dictate; which
never, even in thought, attempts any greater vengeance, nor desires to inflict any greater
punishment, than what every indifferent person would rejoice to see executed.” (I, 1, 5, § 4)

[3] “But though man has, in this manner, been rendered the immediate judge of mankind, he
has been rendered so only in the first instance; and an appeal lies from his sentence to a much
higher tribunal, to the tribunal of their own consciences, to that of the supposed impartial and

well-informed spectator, to that of the man within the breast, the great judge and arbiter of
their conduct.” (111, 2, § 32)

[4] “We begin, upon this account, to examine our own passions and conduct, and to consider
how these must appear to them, by considering how they would appear to us if in their
situation. We suppose ourselves the spectators of our own behaviour, and endeavour to
imagine what effect it would, in this light, produce upon us. This is the only looking-glass by
which we can, in some measure, with the eyes of other people, scrutinize the propriety of our
own conduct. (...)

When I endeavour to examine my own conduct, when I endeavour to pass sentence upon it,
and either to approve or condemn it, it is evident that, in all such cases, I divide myself, as it
were, into two persons; and that I, the examiner and judge, represent a different character from
that other I, the person whose conduct is examined into and judged of. The first is the
spectator, whose sentiments with regard to my own conduct I endeavour to enter into, by
placing myself in his situation, and by considering how it would appear to me, when seen from
that particular point of view. The second is the agent, the person whom I propetly call myself,
and of whose conduct, under the character of a spectator, I was endeavouring to form some
opinion. The first is the judge; the second the person judged of. But that the judge should, in
every respect, be the same with the person judged of, is as impossible, as that the cause should,
in every respect, be the same with the effect.” (I11, 1, § 5-6)

[5] “He almost identifies himself with, he almost becomes himself that impartial spectator, and
scarce even feels but as that great arbiter of his conduct directs him to feel.” (I11, 3, § 25)



[6] “when we are determining the degree of blame or applause which seems due to any action,
we very frequently make use of two different standards. The first is the idea of complete
propriety and perfection, which, in those difficult situations, no human conduct ever did, or
ever can come up to; and in comparison with which the actions of all men must for ever appear
blameable and imperfect. The second is the idea of that degree of proximity or distance from
this complete perfection, which the actions of the greater part of men commonly arrive at.
Whatever goes beyond this degree, how far soever it may be removed from absolute perfection,
seems to deserve applause; and whatever falls short of it, to deserve blame.” (I, 1, 5, § 9)

[7] “the violence and injustice of our own selfish passions are sometimes sufficient to induce
the man within the breast to make a report very different from what the real circumstances of
the case are capable of authorising.” (I11, 4, § 1)

[8] “This self-deceit, this fatal weakness of mankind, is the source of half the disorders of
human life. If we saw ourselves in the light in which others see us, or in which they would see

us if they knew all, a reformation would generally be unavoidable. We could not otherwise
endure the sight.” (111, 4, § 6)

[9] “if, between the friend who fails and the friend who succeeds, all other circumstances are
equal, there will, even in the noblest and the best mind, be some little difference of affection in
favour of him who succeeds.” (II, 3, 2, § 2)

[10] “In such cases, this demigod within the breast appears, like the demigods of the poets,
though partly of immortal, yet partly too of mortal extraction. When his judgments are steadily
and firmly directed by the sense of

praise-worthiness and blame-worthiness, he seems to act suitably to his divine extraction: But
when he suffers himself to be astonished and confounded by the judgments of ignorant and
weak man, he discovers his connexion with mortality, and appears to act suitably, rather to the
human, than to the divine, part of his origin.” (I11, 2, § 32)

[11] “In estimating our own merit, in judging of our own character and conduct, there are two
different standards to which we naturally compare them. The one is the idea of exact propriety
and perfection, so far as we are each of us capable of comprehending that idea. The other is
that degree of approximation to this idea which is commonly attained in the world” (VI, 3, §

23)
IV.L'origine de 'ambition et de la distinction des rangs

[12] “We are eager to assist them in completing a system of happiness that approaches so near
to perfection” (I, 3, 2, § 3)

[13] “Our obsequiousness to our superiors more frequently arises from our admiration for the

advantages of their situation, than from any private expectations of benefit from their good—
will” (1, 3, 2, § 3)

[14] “From whence, then, arises that emulation which runs through all the different ranks of



men, and what are the advantages which we propose by that great purpose of human life which
we call bettering our condition? To be observed, to be attended to, to be taken notice of with
sympathy, complacency, and approbation, are all the advantages which we can propose to
derive from it. It is the vanity, not the ease, or the pleasure, which interests us. But vanity is
always founded upon the belief of our being the object of attention and approbation.” (I, 3, 2, §

1)

[15] “It is because mankind are disposed to sympathize more entirely with our joy than with
our sorrow, that we make parade of our riches, and conceal our poverty. (...) The rich man
glories in his riches, because he feels that they naturally draw upon him the attention of the
wortld, and that mankind are disposed to go along with him in all those agreeable emotions with
which the advantages of his situation so readily inspire him. At the thought of this, his heart
seems to swell and dilate itself within him, and he is fonder of his wealth, upon this account,
than for all the other advantages it procures him.” (I, 3, 2, § 1)

[16] “Joy is a pleasant emotion, and we gladly abandon ourselves to it upon the slightest
occasion. We readily, therefore, sympathize with it in others, whenever we are not prejudiced

by envy.” (I, 2, 5, § 3)

[17] “There is, however, this difference between grief and joy, that we are generally most
disposed to sympathize with small joys and great sorrows. The man who, by some sudden
revolution of fortune, is lifted up all at once into a condition of life, greatly above what he had
formerly lived in, may be assured that the congratulations of his best friends are not all of them
perfectly sincere. An upstart, though of the greatest merit, is generally disagreeable, and a
sentiment of envy commonly prevents us from heartily sympathizing with his joy. (...) we
expect, it seems, that he should have more sympathy with our envy and aversion to his
happiness, than we have with his happiness. (...) If the chief part of human happiness arises
from the consciousness of being beloved, as I believe it does, those sudden changes of fortune
seldom contribute much to happiness. He is happiest who advances more gradually to
greatness, whom the public destines to every step of his preferment long before he arrives at it,
in whom, upon that account, when it comes, it can excite no extravagant joy, and with regard to

whom it cannot reasonably create either any jealousy in those he overtakes, or any envy in
those he leaves behind.” (I, 2, 5, § 1)

[18] “The great mob of mankind are the admirers and worshippers, and, what may seem more
extraordinary, most frequently the disinterested admirers and worshippers, of wealth and
greatness.

The respect which we feel for wisdom and virtue is, no doubt, different from that which we
conceive for wealth and greatness; and it requires no very nice discernment to distinguish the
difference. But, notwithstanding this difference, those sentiments bear a very considerable
resemblance to one another. In some particular features they are, no doubt, different, but, in
the general air of the countenance, they seem to be so very nearly the same, that inattentive
observers are very apt to mistake the one for the other.” (1, 3, 3, § 3)

[19] “In such situations, therefore, we may generally expect a considerable degree of virtue; and,
fortunately for the good morals of society, these are the situations of by far the greater part of

mankind.” (I, 3, 3, § 5)



